
The first words of the Bible: ‘In the beginning God created the heavens and the

earth.’ The universe according to current cosmological estimations began

somewhere around 13.8 billion years ago, with our own planet forming some

4.5 billion years ago. While there are eight planets in our own solar system, it

is estimated that there are 100 billion solar systems in our galaxy and 1,000

billion galaxies in the known universe.  And the creation continues.

To say that what we already know about the universe and its sheer vastness is

mind boggling is an understatement. But the particular issue this reflection

raises is just how unique we are and how valuable human life is. We have to

admit that we will probably never know the how or even exactly the when of

creation. But the question that religion tries to answer is mostly the why.

What was God up to?

The eminent American Franciscan priest Richard Rohr puts it something like

this:1 everything created and visible, without exception, is the outpouring of

God. It is the outworking of God’s love. What else could it possibly be?

Everything that exists in material form is the offspring of the Primal source,

which originally existed as pure Spirit. This Infinite Source, that we call God,

somehow formed itself into finite, visible forms, creating everything from stars

to planets, rocks, water, plants, organisms, animals, and human beings – in fact,

everything that we can see with our eyes or detect with scientific instruments

and calculations. The vast physical creation is effectively the First Bible, the

first Incarnation of God’s presence, the first Word of God which the Gospel of

John tells us existed from the beginning and through whom everything that has

been created was created. St Paul appears to agree. In Romans 1: 20, he

writes, ‘What is known about God is plain, for ever since the creation of the

world, what is invisible about God has been glimpsed through the

understanding of what God has made.’ Creation therefore is divine, to be

venerated and cared for because it is a visible sign of the presence of God.

Just think what all this means. There is no barrier separating us from the

divine. Matter and spirit are one. The material world is a sacrament, an

outward and visible sign of the presence of God. It is then no surprise that

God chose to make what was always true even more plain by becoming one
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with us and with the creation by stepping uniquely into human life. Jesus was

fully human, carrying within himself the geology, biology, and life history of the

Earth. But he was not a one -off Incarnation of the divine nature. He came

that we might understand our divine connection, as those who are created in

the image and likeness of God. He came to show us how to live and love as

children of God, and how interconnected we are with all humanity and the

creation itself. In our Gospel today and in many of his teachings Jesus

connects his hearers with the created order to emphasize God’s work and

God’s closeness to the world. Jesus tells us not to worry about the insignificant

matters of life, but he does ask us to seek for the kingdom of God, which is

creation healed and renewed as well as our own lives.

This is a particular challenge because right now our world is faced with an

environmental emergency which is revealing itself in various forms. Human

action against the planet, against creatures, must be seen as a profoundly sinful

violation against God. If this sounds eccentric, let us return to the Bible. In the

Genesis story the first blessing pronounced by God is not a blessing on

humankind but on the other living creatures. Our continuing abuse of the

earth, our assumption that we human beings are the centre of the universe,

and that the things of the earth are for us to take and abuse for our own

pleasure, can only be described as pure sinful arrogance and anti-God.

As an aside to this subject, but one that is certainly prompted as we think

about the creation: Right now, our hearts go out to the people undergoing

immense suffering that is not a result of human abuse of the planet. It is rather

the creation doing its work and what can happen when human beings are

unfortunately in its way as we see right now in Turkey and Syria. The natural

human knee jerk reaction is to complain, ‘where was God?’ However

understandable we may be of such a reaction, we must always hold to the

truth that it is never the will of God that anyone should suffer. As Timothy

Rees’ hymn which we sang just now puts it so well: ‘when human hearts are

breaking under sorrow’s iron rod, then they find the self-same aching deep

within the heart of God.’ 2 As Jesus showed us, God and humanity are

intimately one. On the cross, Jesus showed the heartache and suffering of God

most clearly. Our nature and calling as children of God is not to question God’s
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love when tragedy strikes, but to be the voices, the hands, the heart of God in

an outpouring of compassion, commitment, and action to relieve the suffering

of the victims.

When it comes to the suffering of the creation because of human abuse, we

must as Christians be at the forefront of the argument and the action. The

Church’s attention to the ecological crisis is not something novel or trendy but

rooted in our theology, our scriptures, and expressed in our liturgy, our

worship.

Right here and now, in this Eucharist, and whenever we come together to do

this, we follow the example of Jesus by offering bread and wine as a symbol of

our thanksgiving and our self-giving to God and to the world. In his

incarnation, Christ became material flesh, and in the Eucharist he becomes

present again in material signs. In the sacrament of this Eucharist we see the

earthen, material, fragile and finite web of creation of which we are a part and

which God lovingly chose to enter. The Eucharist is the lens through which to

view all of reality, that reality of a universe where God is fully and really

present. In this regular breaking of bread service may we approach Christ with

a renewed sense of its significance as the divine gift we receive, the

communion in which share as the family of God, and the consequent duty we

have as members of the body of Christ to care for this world, this creation, the

home that God, in love, has given us.

1. See, for example, Richard Rohr: The Universal Christ – How a forgotten reality can

change everything we see, hope for and believe. Chapter 1

2. The logic here is that if God is the Creator of everything and intimately involved with it,

and if suffering can occur within the creation, then God must surely suffer.


